A critical concern for me is that not enough students are drawn to courses on black Latin America, I suspect, because many instructors take for granted the definition of race they find at home, whether North American, Latin American or European. For readers of this journal, the gradual disappearance of social class from the study of race relations over the past decade poses the challenge of how to construct a Marxist paradigm of how Afro-Latin America and the Caribbean were historically constructed by imperialism and capitalism. Those who teach Latin American studies can see that the future of Post-Castro Cuba, Puerto Rican statehood, relations between Haiti and the Dominican Republic and other regional issues hinge to a large degree on race relations, and demonstrate that for Latin America, to paraphrase W.E.B. Dubois, the color line is the problem of the twenty-first-century; hence they must include it in their curricula, but that race, like gender, is an important modality through which social class is lived. Historians of Afro-Latin America must exit from the academic ghetto to which they are currently confined. Students who take American history can be attracted to an Afro-Latin history course with a little bit of prodding. Students in World History courses, now required at almost every university, can more readily appreciate the multicultural heritage of Latin America once instructors the move beyond the era of African slavery and give substantial coverage to the modem, post-abolition period, covering history, the arts, and black political-cultural movements such as Negritude (Davis, 1995) . What is needed urgently is a curriculum for teaching Afro-Latin American history that makes it a richer experience for both instructors and students by exploring the concept of race by and exploding it into multiple particles. In this paper, I will sketch what such an agenda might look like, based on my experiences in organizing a colloquium, "Afro-Latin America", another colloquium. on Brazil, starting from the pre-colonial period until the present day, which emphasizes race relations as the linchpin of Brazilian civilization, a graduate course on the history of Cuba built around the historical construction of the working classes through the blend of mestizo, Spanish, African, Creole and mulatto elements, in confrontation with the United States and the neocolonial white ruling class; and my experiment in devising a "Third World" segment for the undergraduate survey class "History of Civilization: 1500 to the Present". The Spectrum of Race and Class in the Americas One way to demonstrate the historical interweaving of class, race, and revolution is to show the classic 1970 (U.S. release date) film B which takes place on the mythical, but all too historically real, island of Queimada. The film has been criticized by some Latinamericanists for depicting Afro-Latins as passive agents of the colonial and neo colonial powers. This is one reason why I assign Miguel Barnet's Biography of a RunawU Slave as a corrective (Bamet, 1994) ...The Caribbean: An Experiment in Race Making I first tried out my approach to the history of race relations in Latin America and the Caribbean in the world history course I teach, "History of Civilization 11", which goes from 1700 until the end of the twentieth century. The students were asked to review the history of the Caribbean to search for examples of how the subalterns forged and continue to build on a complicated racial history through cultural resistance. In the wake of the European conquest that began with Columbus in 1492, a relationship between masters and slaves began that resulted not in the constant transfusion of numerous traditions derived from indigenous America, Europe, Africa and Asia. The colonial masters (Spanish, English, French, and Dutch) created a world whose crux was the sugar plantation. African and Indian slaves and their mixed-race offspring (mulattos and mestizos) resisted and negotiated to keep their own customs alive while superficially accepting the domination of the whites. The arrival of immigrants from China and the Indian sub-continent in the nineteenth-century added one more strain. Out of this admixture arose a distinct Caribbean identity, which anthropologist Fernando Ortiz, alluding to the Cuban national soup, was first to dub the nature of New World plantation societies, which like his favorite dish, contains indigenous, African and European ingredients (Benitez-Rojo, 1996: 53) . The master class carved out the Caribbean into rival spheres of influence: Cuba, Puerto Rico, and the Dominican Republic form the Hispanic bloc; Haiti, Guadeloupe, and Martinique compose the French zone; Jamaica, Barbados, Trinidad and the Windward and Leeward islands make up the English contingent; the Dutch Antilles round out the picture; yet whether Latin or Anglo Saxon the conquerors shared certain cultural characteristics, derived from the need to protect the sugar plantation complex, that they passed on to their descendants: a monolithic religion (Catholicism, Anglicanism, Dutch Protestantism) preaching sharp notions of social status; military, political and religious power invested in a planter class which identified more closely with its metropolitan motherland than with the New World;
and, finally, a formal ban on race-mixture, but often observed in the breach, making it possible for mulattos and mestizos to attain a degree of social acceptance unimaginable in the United States. All the Caribbean islands held black and mulatto majority populations by the nineteenth-century, and the culture of the masters could not remain undiluted. Today, even white upper-class families attend religious ceremonies conducted in praise of African deities or practice the game of cock fighting learned from the Indians; both denounced by the officers of church and state.
The most devastating legacy of the European conquest was ethnocide, the complete eradication of the Carib, Arawak and other indigenous peoples who occupied the islands until end of the fifteenth century. The Indoamerican culture, however, was not entirely wiped out. It survives today in place names such as Guanabacov,, in American race relation is a spurious enterprise to begin with, but it does spark discussion. Yet, the differences in approaches to maintaining white rule in the New World should not be overstated; at both extremes and points in between a combination of legal and extra-legal force, accommodation, and limited social mobility, is practiced by the ruling classes to defuse black protest. The Minority Rights Group of Great Britain suggests distinguishing between political systems where one racial or ethnic group claims exclusive right to represent the entire nation (The United States, Puerto Rico, The Dominican Republic); those where elites of dubious pedigree promote the myths of "racial democracy" as a way of appeasing minorities (Brazil, pre-Castro Cuba, Colombia, Venezuela); and still others where numerous racial and ethnic groups share political and economic power more or less equally, through contestation or cooperation, a situation found in the Anglophone circum-Caribbean (Belize, Guyana) but not in Latin America. (Minority Rights Group: 6-8) While at first there appears nothing controversial about this system of classification, a critical glance reveals that the criteria the authors utilize is still based on the official, i.e., the white ruling class view of history, where race relations are determined by decisions made by elites on whether and how to include non-whites in the nation. A more useful typology, in my point of view, examines history from the bottom up, weighing the factors of language, geography, residence, gender, race-mixture, the post-emancipation economy, and the white response to the entrenchment of black society; all must be analyzed to explicate whence black resistance to white domination originated, and in what form, whether through culture (religion; arts; defending family life) or organized politics. Coercion and co-optation, in this view, rather than being ruling class strategies formulated A . . , in reality form a diverse set of policies forced upon the dominant groups by the degree of the militancy of the subaltern. This method reintroduces social and cultural history into the debate over New World race relations, not by having class obliterate race but by acknowledging that being black or white or mulatto is a not a condition but a relation of power that is lived in a different manner according to class rankings. A tremendous problem that confronts the instructor of Afro-Latin history is nomenclature. The very words "Afro-Latin" or "Afro-Cuba", "Afro-Brazilian", etc. are of relatively recent vintage, at least in North American academia, and I am wary of using them anachronistically. Another paradox is that these words may have a different political meaning when used in North America rather than in Latin America and the Caribbean. Thus "Afro-Cuba" can be traced back to the nineteenth-century, alluding to the growing mulatto presence on the island and hopes for future biracial unity, but today the government of Fidel Castro considers it a combustible term, denoting separateness between the descendants of the two races. The words Negro and Negra, might at first sound seem empty of pejorative connotations, especially for visitors to Latin America from the United States, who are. accustomed too a much more violent use of linguistics in race relations. Nevertheless, such seemingly innocuous catchwords can hide racism by sublimating prejudice and reducing the category of Afro-Latin-to skin color. Negrito and negrita may be used by whites towards blacks affectionately or in a condescending tone, depending on the meeting place, the wealth and social status of those present, and the political pretensions of the speaker. Sometimes even whites will call one other by these diminutives, implying a child-like character to the non-present black man or woman Likewise, social class and geography may be read into racial terminology. In Brazil, the word caipira, referring to an individual of the rural poor masses, does not necessarily ascribe a racial identity to the subject when uttered in the Northeast, but conveys a double-meaning in the Southeast, implying that the bearer is not only poor but also mulatto. The Puerto Rican slang term for peasant or rural workerhas been given white-laced izua-yabara shirt worn to the enjoyment of tobacco, was born in the sixteenth century, and borrowed freely from Europe, Indoamerica and Africa, but is today officially designated "mestizo" (Stephens, 1998) . Geography, topography, and even climate and subsoil can influence the configuration of race and class.
Three case histories drive this point home. Peter Wade's 1993 study of the Afro-Colombian population of the Chocó region makes a persuasive case that the black inhabitants of this isolated mountain-valley zone came to see their common interests in political opposition to the white elites only when migration in search of work to Medellin and other cities of the interior transformed the black women and men of the Pacific Coast temporarily from peasants into informal laborers, exposing them to a racism based on color as well as geography Interestingly, Afro-Colombians were granted civil rights by the constitution of 1991 based on the basis of both territoriality, i.e., traditionally black regions of the country, and skin color (Wade, 1993) . By way of contrast, the absence of any important physical barriers to national integration in Cuba proved an enormous boon to the forging of common economic and political interests among blacks and whites. No major rivers, mountain ranges or other natural obstacles block communication and transportation. Before the nineteenth century blacks were dispersed throughout the island as laborers on tobacco farms and livestock ranches. The transition to large-scale plantations at the end of the eighteenth century was not centered in one region but occurred in all the provinces because the climate and soil of Cuba allowed for sugar production, to one degree or another, in every province, and the split between Orientales (Eastern) and Occidentales (Western) planters over the abolition of slavery in the mid nineteenth-century hampered but did not fatally splinter the rebel ranks fighting for both abolition and independence (Knight, 1970: 67ff) . Brazil represents an example of how race, class, and geography can demobilize the Afro-Latin population. The concentration of large numbers of blacks in the Northeast 6 region of the country, particularly in the state of Bahía, has given the terms Nordestino and Bahiano a pejorative racial connotation when used by Brazilian whites. As any one who has visited the country, or read the novels of Jorge Amado can attest, Bahia's centuries-old reputation as the "capital of Black Brazil, exhibits :he regional and racial pride of its residents, but this factor has also had negative consequences for Afro-Brazilians. The classic plantation-complex slavery found in the Northeast hindered the formation of both race and class identities, and ensured the victory of religious and cultural fon-ns of resistance over politics. (Butler, 1998) Even in those regions of Brazil where more "capitalistic" property relations its own comer of "Black Brazil": the favelas came to be associated in the white mind with Afro-Brazilian life (though typically a shantytown might population might be one-third white), and the terms favelado (male squatter) and favelada (female squatter) became code words for the black underclass (Pinto, 1998) . But favelados fighting to preserve their homes against removal by the city government and the real estate companies who coveted their terrain took their political identity from residential status rather than social class or race, preventing any possible unity between themselves and the organized labor movement or Afro-Brazilian political organizations. A New Look at Race, Gender, and Social Class Rather than trot out the tired triad of class-race-gender, how might these categories be deconstructed to grant students a more subtle vision of race-making? If we examine the ruling classes first, we note that class and race formation must go together in building a hegemonic bloc, and during the post-colonial era planters in the sugar-growing regions of Latin America and the Caribbean had differential capacities to define themselves as white vis-a-vis the black subaltern classes. Economic fortune, whether boom or bust, the pretext of a foreign "enemy" onto whom Negrophobia could be projected (Haiti played this role for the planters of the Dominican Republic; Jamaica suited nicely for Cuba and Central America), land distribution patterns by race, the presence of black migrant workers, whom allegedly stole jobs from locals, begetting an alliance between planters and trade unions composed of workers dubbed "white" by the state, the existence of an indigenous population, or even the legacy of such, which could become par-, of an intellectual and political program of imagining a community without blacks, onIy "Creoles" and mestizos all these factors came into play in societies where class struggle became entangled with racial conflict in manners more complicated than during the colonial period(Chomsky and Lauria-Santiago, 1998). After abolition Afro-Latins, women and men, faced not only a political and economic threat to their existence but a cultural and sociological one as well; their very raison d'etre was called into question through elite attempts to "whiten" the region through European immigration, the promotion of race-mixture between light-skinned blacks and those higher in the social and racial scale, and the denigration of the African element in history. This impulse to drive out the Afro-Latin from the nation was reinforced at the start of the twentieth century.
From the elite point of view the growing number of blacks and mulattos foretold the transformation of their own nations into a "second Haiti". The response from whites took the form of an intellectual and political assault on the idea that Latin America was truly a multiracial society. Pseudo-scientific apologias were written to justify why Argentina or Brazil or Peru should remain white. Racist politicians, along with powerful economic interests, promoted a "whites only" immigration policy to stem the flow of Haitians and English-speaking West Indians into Cuba, Panama, and Costa Rica, among other nations. Black migrant laborers from the Caribbean were stigmatized with the taint of "voodoo" and charged with instigating anti-white racism (Graham, 1990) . The question of how to classify and count blacks, whites, and mulattos in Latin America has always perplexed historians, but provides fuel for classroom debate. The mere existence of a third group between blacks and whites, no matter what its size, tells nothing about the reception of that population by the rest of society, and the historian must seek out the precise balance of forces that promote or hinder race-mixture ---patterns of power and codes of meaning which are forever evolving. The prevalence of mulattos among the population of some countries can be useful to the ruling classes in containing demands for racial equality by blacks, but the mulatto may be defined in a different manner by the lower classes, allowing for inter-race unity. Fernando Ortiz, in his monumental Contrapunteo cubano del tabaco y el azúcarl uban Counterpointl saw the mulatto more as a symbolic political ideal than the product of miscegenation. Cuba became a mulatto nation, a process he dubbed "transculturation", by conscientious political and economic decisions made by both rulers and subjects. For Ortiz the combination of capitalism, imperialism and racism would spell the death of Cuba unless cubanidad (the forging of the Cuban nation) was reconstituted on a new basis, which required both racial unity and class struggle (Ortiz, 1995) . Only a few feminist scholars have bothered to study pre-conquest forms of gender relations in Africa using class analysis (Beneria, 1982) . New World slave and freed women have Regardless of their social background Latin American feminists, keeping in mind bourgeois public opinion, cast the struggle for political rights for women in terms of the defense of motherhood and public morality, thereby reinforcing machista stereotypes of the female as weak and in need of protection. Black and mulatta women were deemed more in need of social assistance than political representation. Put, campaigns by white feminists for the protection of prostitutes -often resulted in their having to consider race, and not just class and gender, in defending their clients and re-interpreting laws against prostitution in racial terms (Stoner, 1991) . -_ The urban working class expanded tremendously as a result of the rural exodus that followed the Great Depression of 1929, but Afro-Latin women benefited little. In many ways proletarianization further undermined their social position. The extended family that once offered nominal protection to working women gradually vanished, and the nuclear family was under siege. Among the migrant poor living in the city marriage was much more unstable than in countryside. It was not uncommon for a husband to have two families, the "official" one left behind in the village of his birth, featuring a legal wife and children, and the "unofficial" one formed in the city trough consensual unions and religious marriage without civil ceremony. The "unofficial" family functioned much like the legally constituted family, but with a greater degree of separation, polygamy, polyandry, and informal divorce. Looser family arrangements were partly the result of the absence of property, which eliminated the need to preserve any inheritance.
Geographical mobility by workers also undermined the family unit. Employers (Helg, 1995; Carr; 1996) . Other Afro-Latin nations lagged behind Cuba, but none showed a complete absence of black organized politics. The first significant black political organization in post-abolition Brazil, the Frente Negra. Brasileira (FNB) was fon-ned in 1931 and transformed into a political party in 1936. Like the PIC, it aimed at full integration, but Frente leaders understood this to mean some sort of mystical harmony between all Brazilians rather than black and white socio-economic, equality. Instead of turning towards the political left, the FNB evolved during the 1930s in the direction of a quasi-fascist organization that mimicked dictator Getilio Vargas' own taste for the theatrics of European totalitarianism. Significantly, whereas the Cuban PIC had a largely working-class base, the FNB mainly attracted black middle-class intellectuals (Hanchard, 1994) . Championing the cause of "El Pueblo" in Spanish America and "0 Povdo in Brazil have always had a racial tinge, assuming that those who fall under that category are dark-skinned while "Los Priviligiados"(The Privileged) and "Os Elit6s" (The Elites) are descended from the European conquerors. Such language was used by several populist dictators of the 1930s and 1940s to win support away from the left and the middle-class political opposition (Conniff, 198 1; Whitney, 2000) . The student of Afro Latin America must be made to appreciate that black women and men from Cuba to Brazil to Peru have supported Communists, Socialists, Fascists, Christian Democrats and just about every other variety of political ideology, but rarely on the basis of race-specific demands. Appeals for Afro-Latin support by white politicians required the elaboration of a complex lexicon that would draw black votes by promising socio-economic amendments that explicitly prioritized social class, and implicitly addressed race. Yet, no one who aspires to public office in urbanized societies with large numbers of Afro-Latins, from slum-dwellers to middle class, can afford to be totally color-blind. Recently, in Brazil, some politicians, black and white, have pushed for an agenda for socio-economic change to exclusively benefit the black community, such as affirmative action or legal punishment for discrimination (Skidmore, 1993) . Black political mobilization, in the courts, congressional halls and in the streets, is on the rise not only in Brazil, where Benedita da Silva sits in the Federal Senate, a black caucus of one, but also Colombia, where blacks, many of whom formerly accepted their position as an undifferentiated mass buried inside the country's "mestizo" population, have begun to mobilize as a distinct racial group akin to the indigenous population, and Central America, among the Garifuna ("Black Carib") populations of Nicaragua, Honduras and Belize (da Silva, 1999; Arocha, 1998; Whitten and Corr, 2001 ).
Lessons from the Classroom In teaching modem Afro-Latin America and the Caribbean the instructor must reject the notion that "what's past is prologue", that race evolves according to set patterns easily traceable to culture, religion, racial ideology, or economics. The simplistic dichotomy which holds that in some New World societies race trumped class while in others class vanquished race must be replaced with a more sophisticated understanding of how both race and class are constantly being remade from above and below. Only in this way will be we able to reach out to our colleagues in related fields ---from anthropology to music--and help persuade them to incorporate Afro-Latin America in their courses. Only by this approach will we draw students on campuses in the United States, where African, and Hispanic and Afro-Hispanic and Caribbean students are still underrepresented and their pedagogical needs are often ignored, to take classes that deal with Latin America in which the instructor moves beyond tales of conquest, slavery and a seemingly intractable racism of Latin American society and instead paints a more volatile picture of race relations, for good or ill, perhaps a mirror of the United States in the twenty-first century. "Afro-Latin America", which I taught for the first time in Fall. of 1998, drew more students than usually attend my upper division Latin America classes. Enrollment came to just under twenty students. Kent State University has very few Latino students, and none took part in this class.
Interestingly, the single largest contingent of pupils was African-American women undergraduates, and one adult woman from Belize who was teaching Caribbean literature in Pan-African Studies. No African-American males enrolled, a major disappointment, since I had drawn some to my class on the history of Brazil.
Focusing on the social and political life of the African population of Spanish America from the wane of slavery in the nineteenth century until the present day, I chose to underline the formation of largely (but not exclusively) white dominant classes and black working-class resistance to racism; race-mixture in multicultural societies, and how class can be utilized to enter or exit a certain racial group, thus miscegenation is crucial but insufficient in creating myths of "racial democracy"; and how employment, political participation, and family organization potentially both empower and marginalize Afro Latin women. The course alternated between presentations by the students on the geography, culture, and historical background of a particular country, taken from the chapters in No Longer Invisible, and class discussions based on essays dealing with the readings.
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